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Pakistan, 1986. Zahid was a Muslim priest who heehbbrought up to hate and
kill those with conflicting beliefs, especially G$tians. He often persecuted Christians in
town, feeling that by doing so, he would pleasealAl(the Muslim god). One day when
Zahid was persecuting Christians, someone droptlla. Rather than disposing of it,
as he normally would have, Zahid hung onto it beedue felt compelled to read it and
expose its errors. In short, Zahid converted toigfianity and shared the Bible’s
teachings with everyone. As a result, he was censdd a traitor. Zahid began to
experience much of the persecution he had carue@dgainst many Christians. For two
years he was imprisoned, beaten, tortured, andteaignsentenced to be hung to death
(DcTalk 53-54).

The sort of persecution Zahid dealt out and laxpedaenced himself occurs daily
in various places of the world. In the days follogiSeptember 11, though, most people
were quick to hide differences between the Chns@ad and Allah. Muslims and non-
Muslims alike explained that Muslims are good peophd worship the same god
Christians worship. Due to the politically correnindset of today, most people accept
this statement without questioning it. They fail tecognize the many differences
between the Christian God and Allah. The questiaistrbe asked, though, if Allah and

the Christian God are the same — if ChristiansMnodlims worship the same god — why
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do many Muslims hate Christians with such a passihy do they kill Christians? By
comparing the characters of Allah and the ChrisGanl, it can be seen they are actually
quite different (Speight 108).

Although much obvious evidence of the hatred manysivhs feel toward
Christians exists, many people do not know of #msnity. They take a look at some
basic traits of Allah and of the Christian God ahahk they are the same. Take, for
example, the common trait of a monotheistic god whoreator, sustainer, and ruler of
the world. Allah, like the Christian God, is seentihe most powerful being in the world;
no one even comes close to comparing to him. Silpilao one can share power with
him. Both beings also play a role in creation —ytim®t only created the world and
everything in it, but also constantly hold it tdget. Many people look at these
similarities and, as a result, think the two beiags same. By looking at each in greater
detail, though, the differences quickly become ohbsi (al-Araby 44; Haneef 13-14, 15).

Although both Allah and the Christian God are sasnmonotheistic by their
followers, Muslims see the definition of a mono#tiei deity a little bit differently. Or,
looking at it another way, Muslims do not underdtahe Christian doctrine of the
Trinity. In Christianity, God is seen as one, buthe same time as having three distinct
“persons” — the Father, the Son, and the Holy Sptatthew 28:19 says, “Go therefore
and make disciples of all the nations, baptizingnthn the name of the Father and the
Son and the Holy Spirit.” A singular “name” is ajggl to the three persons. Because this
concept is impossible to grasp in its entirety, Muas tend to see Christians as pluralistic
(worshipers of three gods) when, in fact, they wa@shiping one. To Muslims, the

concept of a triune God does not fit in with thewoass of Allah. The Koran (also known
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as the Qu’ran), the holy book of Islam, backs tineness of Allah in Surah 5:73 —
“Unbelievers are those that say: ‘God is one oééltirThere is but one God. If they do
not desist from so saying, those of them that disbe shall be sternly punished”
(Shamoun 15-16; Williams 32).

To confuse the matter, Islam has its own view suideand the Holy Spirit. Jesus
is seen as nothing more than a prophet who didctoglly die on the Cross, as the Bible
says He did. Likewise, the Jesus of the Koran tsbegotten of the Father, as the Bible
says He is. Furthermore, the Holy Spirit of the &wors no more than the angel Gabriel.
One author explains that Islam’s lack of beliethe Trinity “separates Allah from ever
possibly being the same God Christians worship’i{gvns 32, Shamoun 15-16).

Although both Allah and the Christian God are peteg as having complete
control over everything, the way this control ieeised is quite different. The Christian
God is holy. As James 1:13 explains, He cannofdginvrong) or cause people to sin. He
never puts anyone in a position where they hav@ndo endure a situation. He created
the Universe as a perfect, lovely place, and Hev“alhthat He had made, and behold, it
was very good” (Genesis 1:31). On the contraryalAlis the creator of both go@td
evil. Instead of giving people a way out of sinning,tlas Christian God does, Allah
never provides a way out of sinning. In addition, All@hshown deceiving people on
many occasions as well as guiding them in the wrdmgction. Furthermore, he is
described as a schemer. Surah 8:30 says, “Theynsche but God also schemed. God is
most profound in His machinations.” (Note the téfod” is used here to refer to Allah.
The topic of the names of Allah and the Christiaod@®vill be discussed later.) How can

someone Holy defile himself so far as to do evilg®oun 1-3)7?
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Similarly, the Christian God’s perfection differsegtly from Allah’s perfection.
Matthew 5:48 explains God’s perfection by sayinghérefore you are to be perfect, as
your heavenly Father is perfect.” This perfectibmss through in two major areas — God
keeps His oaths and promises, and He provides thddwwith a historically,
grammatically and scientifically accurate Bible.dath of these areas, Allah fails quite
badly. The Christian God, when making an oath anpse, cannot swear by anything
lesser than himself because He is above all othiagg, as is seen in Hebrews 6:13,
which says, “For when God made the promise to Adorghsince He could swear by no
one greater, He swore by Himself.” Allah, on thkeesthand, makes oaths by things much
lower than himself. He swears on the Koran in Ssifat2 and 38:1; on Creation — the
sky and the stars — in Surahs 86:1, 53:1, 92:133he pen in Surah 68:1; and on a city in
Surah 90:1; among many other instances. If Allaba® by a multitude of things, but the
Christian God only swears by Himself, how can theythe same (Shamoun 14-15)?

Not only is Allah’s imperfection revealed by the ak@ess of his oaths, but also
by the many historical, grammatical, and scientdicors in the Koran, the so-called
words of Allah. The Christian God’s Word, on the other hand daesshave these errors.
No archeological discovery has contradicted thdeBibteachings. Even those who do
not consider themselves Christians and whadobelieve the Bible is the inspired word
of God have confirmed this. The Koran, though, aors all sorts of historical and
archeological errors. In Surah 17:1, Allah leadshifomad to a mosque that was not
built until quite a few years later. Surah 4:15bis$ Jews as referring to Jesus as the
Messiah. This does not fit the Bible’s accounthsd event, which says the Jews did not

believe Jesus was the Messiah. Surahs 5:116, ant,5:17 make the assumption



Musick 5

Christians believe Mary was divine and thereforeerapt to disprove this idea few
Christians accept as true (Shamoun 5-11).

The list of errors in the Koran gets even longerewlgrammar is taken into
account. The Koran claims to be pure Arabic, comai no words from other languages
because it supposedly existed long before othegulages came into being, and yet it
uses words from other languages. Furthermore, l3@mgrammatical errors can be found
in the Koran, including failure to have gender-agnent, failure to use singular/plural
words properly, and failure to use impersonal wagodsperly. The Bible, on the other
hand, retains its readability while using propeamgmar. Which deity is really perfect —
Allah, who swears by things lower than himself avttb cannot seem to get some basic
historical, grammatical, and archaeological thingsect, or, the Christian God, who is
perfect in all these areas (Shamoun 12-14)?

Because of the clash between the Christian Godimédss and perfection and
mankind’s imperfection, people are separated froim.HHe sees mankind’'s sin and
grieves over it (Genesis 6:5-7, Isaiah 52:13). Wllan the other hand, is not deeply
affected by the world’s sin. As was stated, Allatihe author of evil; he has no reason to
grieve over sin. In fact, according to the Koramme sinful activities here on earth are a
part of heaven. For example, extramarital sex esamtivity to which many Muslims look
forward in Heaven (Surahs 2:25, 4:57, 56:35-38, @thérs). The Heaven Jesus says He
has gone to prepare for Christians is perfect andsdnot contain these “carnal
pleasures.” Since being with the Christian God neerful beyond belief, worldly

things are not needed there (“Reality and TrutMos$lim World” 1; Shamoun 11).
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The Christian God grieves over mankind’s sin beedds loves people, as John
3:16, one of the most popular Bible passages enplahen it says, “For God so loved
the world, that He gave His only begotten Son, thlabever believes in Him shall not
perish, but have eternal life.” Notice how God Isptke world, not just those people
obedient to Him. The Christian God bases His astisnch as sending His only begotten
Son to Earth, on His love for mankind. In contradtah only loves those obedient to
him. In Surah 3:32, the Koran explains, “God [Allak compassionate towards His
servants.” Note the phrase “towards His servariseén when Allah’s love is described
in the Koran, though, it depicts goodness and meatlyer than actual love. While the
Christian God lovesl people, Allah only loves (or, is merciful towart)s people
(“Reality and Truth of Muslim World” 1; Jomier 994).

Because of mankind’s separation from the ChrisBaa due to the inborn sinful
nature in humans (which came about from Adam’s avels disobedience) and because
of God’s love for mankind, He has provided a way people to be saved. As was
mentioned, the Christian God sent His only begaBen to Earth. The reason? To die for
the sins of mankind. People who believe in Godtamst Jesus as the Savior for their sins
can be assured a place in Heaven. According tednan, though, people are not born
with a sinful nature and any bad things they dolmamade right by doing good. Because
Allah decides at will who is forgiven and who isthpeople cannot have an assurance of
being forgiven. Only if a person dies in a Jihadlyhwar), can he be sure of a place in
Heaven (Shamoun 17; al-Araby 59).

The Christian God has made His plan of salvaticalable to mankind through

His Son. Jesus came to earth and paid the permaliyhé¢ world’s sin by taking it upon
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Himself when He died on the cross. Therefore, peaid not have to suffer the
consequences of their sin — eternal separation feaah in Hell — but can enjoy eternal
life with God in Heaven forever. Allah, on the otlie&nd, never sent anyone to pay the
penalty for the world’s sin. Sincelely Allah andunholy people must be separate, the
only way people can be forgiven by Allah is if leevers himself to the level of mankind.
In essence, he loses his holiness when he forgmegeone — he takes upon himself the
sin of those he forgives (“Reality and Truth of MosWorld” 1).

Because no mediator exists between Allah and Msslas Jesus is the arbitrator
between God and Christians, the relationship betwAlah and Muslims is very
different from the relationship the Christian Gaakshwith His children. Because of the
washing away of people’s sins by Jesus death, tiEnsscan have a personal relationship
with God, as the first humans (Adam and Eve) hddrbehey sinned. The relationship
between God and Christians is portrayed in theeBibany different ways, including as a
father-child relationship (Deuteronomy 1:31), arslaashepherd caring for His flock
(Isaiah 40:11). Jesus’ life is the perfect exampiethe type of life Christians are
supposed to live. They are given the Holy Spiricémtinuously guide them in the way
they should go (Zehavi 146; “Reality and Truth oism World” 1; Neusner 125).

This is not the case at all with Muslims. Even Ns$cholars agree Allah cannot
be known in this personal way at all. In fact, Allaeloaks his attributes from humans.
The relationship between Muslims and Allah can tiagared to a relationship between
a master and an obedient worker. Those hard woekersewarded for their obedience
and diligence, but the closeness of the Christiaelationship with their God is

absolutely non-existent. Muslims feel they are Wads in comparison to Allah and feel
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like slaves to him. They are to strive with allitheight to worship Allah alone. Allah
does not give Muslims anyone like the Holy Spioitguide them in the way they should
go — they are on their own (“Reality and Truth otidim World” 1; Jomier 90-91;
Haneef 16).

Part of the reason Christians can be assured iofslgation is because their God
is unchanging, as Malachi 3:6 explains — “For & HORD, do not change.” Because the
Christian God is patient and often will do someghfifferent if people change, some
people thinkHe changes. A classic example is Jonah. God toldnJtmeell the people of
Nineveh He would destroy them in 40 days. Becabheepeople repented of their sins,
God withheld the punishment. He did not changeriiisd; He simply based His actions
on the people’s obedience and love for Him. Thi®fpise” and other similar “promises”
are conditional. When the Christian God promiseddstroy a people, He does so under
the condition they continue in their ways. If theople change, God often acts in a
different way. He is not actually changing His miv&tause He cannot (Shamoun 4-5).

Allah, on the other hand, is not only inconsisteat also is indecisive. Several
examples of instances in which Allah is unable tkenup his mind exist. He often says
one thing and then says another at a later timeeXdains this indecisiveness as an
attempt to clarify or enhance a previous staternennade. If he were perfect, would he
not have known the first time what the people ndedecomprehend a statement and
have explained it thoroughly the first time? Whenraveals things, why does he need to
change them at a later time? If Allah changes higlrabout certain commands, how can

people be sure he will not change his mind abduwrothings he has promised, such as
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what will be in Heaven? And how can intlecisive, inconsistent being — Allah — also be
theperfectly consistent anddecisive Christian God (Shamoun 4-5)?

The Bible’s and Koran's explanations of how peokt®w about the Christian
God and Allah revolve around the ability or laclerttof of one to have a personal
relationship with each. Since Allah is not knowaltkee methods of knowingbout him
are quite basic and primitive. People can krabeut Allah from nature, as well as from
revelations, such as the Koran, which was revewdtie prophet Mohammed. Also, if
people rid themselves of evil, they can envisiolah(Neusner 85-96).

Christians, on the other hand, can have not oniynttiectual knowledge of their
God, but also a knowledge on a more personal levieich goes along in accordance
with the ability to have a personal relationshipthwHim. Everyone has an inborn
knowledge of God, even those who are not ChristiagsRomans 1:20 explains when it
says, “For since the creation of the world His siblie attributes, His eternal power and
divine nature, have been clearly seen, being utatsighrough what has been made, so
they are without excuse.” The Christian God alslsgaeople, as can be seen in the
Biblical accounts of Samuel, Saul (Paul), and athiee does not just leave people to find
Him on their own, but the Holy Spirit works in pdejs lives so they see their need for
Him. This is the only way people can realize andaacthe fact God exists. Because of
Jesus’ human nature, people are able to relateng Wwhich also aids them in knowing
about Him (Neusner 112-119).

Because both the Bible and the Koran use the w@atl;” some confusion arises
regarding the names of the Christian God and ddiAlChristians who speak Arabic use

the term “Allah” to refer to the Christian God. Thard “Allah” has its roots in early
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Jewish languages and comes from terms that werm taselescribe powerful beings.
Muslims consider “Allah” not only thé&tle of their god (as the Arabic Christians use it),
but also the actualame of their god. In the Bible, though, the term Jediowr Yahweh

is used taname the Christian God. If Allah and the Christian Gedre the same, their
names would be the same (Shamoun 17-18).

By looking at the many differences between Allabd ahe Christian God,
specifically their greatly contrasting charactergan be seen that, although a few basic
traits are the same, the more important, corestai¢é unalike. Even though all of these
differences are important and play a part in exppghe fact the Christian God and Allah
are incongruent, the discrepancies revolving arolggls are what are truly important.
He was more than a mere man. As God, He gave paapledel to follow in living their
lives — an example of how to live not only by wi taught, but also in the way He
lived His life. Jesus was perfect; He never didthmg wrong. He lived out what He
taught. Because of His death on the cross, peapléave the Holy Spirit in them, which
allows them to lead holy lives that are acceptabl&od’s standards. Therensne like

this triune God, not even Allah. (al-Araby 55).



Musick 11

Works Cited

al-Araby, Abdullah, Islam Unveile®" ed. Los Angeles: The Pen vs. The Sword, 2001.

DcTalk and The Voice of the Martyrs. Jesus Fredkdsa: Albury Publishing, 1999.

Haneef, Suzanne. What Everyone Should Know Abdamisnd Muslims14" ed.

Chicago: Kazi Publications, Inc., 1996.

Jomier, Jacques. How to Understand Isld@nans. John Bowden. New York: The

Crossroad Publishing Company, 1991.
The Koran Trans. N.J. Dawood. 1956. London: Clays Ltdvésiplc, 1995.
Neusner, Jacob. Go@leveland: The Pilgrim Press, 1997.

New American Standard Bibl@rans. The Lockman Foundation. La Habra: The

Lockman Foundation, 1994.

Shamoun, Sam. “Is Allah the God of the Bible?” Aesivg-Islam Online. Answering-

Islam.org. 9 March 2002.
Speight, R. Marston. God is o ed. New York: Friendship Press, 1991.

“The Reality and Truth of the Muslim World — Isldnunderground Hopel8 Dec 2001:

1-2.
Williams, John Arden, ed. IslamNew York: George Braziller, Inc., 1962.

Zehavi, A.M., ed. Handbook of the World’s ReligiotNew York: Franklin Watts, Inc.,

1973.



